To date, the main task of historical science is to recreate the objective reality in connection with the sociocultural transformations of the last decades that have changed the vector of humanitarian research. The breakdown of traditional and Soviet modernist ideological concepts with the transition to a new depersonalized democratic society poses a number of problems for our society. Among these problems, we highlight the issues of achieving social harmony through legal regulation in the polyconfessional society of the relationship between religious institutions and the existence of an adequate state-legal religious policy.
These factors cannot but affect the study of the Old Belief as one of the most complex phenomena in Russian religious culture.
At present, in Russia, state policy is concerned with the notion of "spiritual security" more than ever; in other words, it means the reliable protection of spiritual values and legal norms of citizens of the Russian Federation. To a large extent, this concept gives rise to concern over the activities of confessional entities that are nontraditional for Russia. To date, these new formations are beginning to claim a dominant position in the transboundary Baikal region. The urgency of this problem lies in the fact that transboundary regions are isolated from traditional religious centers and heteroconfessionality is inherent in them. Today, there is an increase in the role of the religious factor in political and everyday life.
Pre-revolutionary official historical science extremely negatively assessed the schismatic movements, calling them "heresy", because it saw a danger to the state system in them. Three directions can be distinguished in pre-revolutionary historiography:
church historiography, Old Belief historiography and secular historiography. Secular historiography, in turn, is divided into official and unofficial historiography. can be singled out as one of the most vivid publications of religious pre-revolutionary historiography. The author of this work defined his attitude to the schism in this way, "The demonic birds, schismatics, who flew from their Brynsk nest, taught many people to run away from the Holy Church ... Deceiving and seducing simple peasants and women, they said, the church is not a church, and priests are not priests any longer"
(Blagodatnyi ogon'...).
The official position has not changed in the prism of the centuries. But still, the Old Believers are dearer to the Russian Orthodox Church than other religious denominations, today they believe that this branch is without a root, "A living tree should bear fruit. Since the Church's purpose is to lead its children to salvation, only the spiritual gifts that members of the church community acquired should be estimated.
The mass of saints is the fruit of the Church" (Orthodoxy). In turn, "the Old Believers saw themselves as continuers of ancient Christianity, unlike the Russian Orthodox Church, which was focused only on preserving continuity, transferring institutional power" (Humphrey, 2014) .
It can be noted that there were also psychological reasons for the schism with the reformation of the ritual that were affected not only by social factors. The followers of the classical Freudian approach viewed the ritual primarily as a complex defense mechanism of people with unstable psyche who see protection in a ritualization, "The obsessive neurotics are pursued by the possibility of realizing harmful and destructive desires, the whole of the obsession neurosis is built up as a protection against it. They defend themselves from such a threat by taking a definite position with the help of extremely complicated rituals, sometimes linked to the most strange superstitions" (Freud, 2002) .
Many believers thought that in fact a new faith was introduced in Russia to replace the old one. Protests began against the innovations of Nikon. The supporters of old rituals ingulfed the Tsar by the petitions, in which the "new unknown faith" was condemned as a heresy, "its teachings are soul-worthy, its services are not services, sacraments are not sacraments, pastors are wolves" (Bolonev, 1992) The current situation for the initial period can be characterized by a quotation from the Holy Scripture, the chapter of the Revelation 15:2, "And I saw as it were a glass sea mixed with fire; and the song of Moses, the servant of God, and the song of the Lamb defeated the beast, the image of it, the mark thereof, and the number of its name, stand on this sea of glass, holding the harp of God, howling and saying: Great and marvelous are thy works." At that time, the Old Believers believed that the end of the world had come and the kingdom of the "Antichrist", the antipode of Christ, came into being in the person of the transformers of the church reform, while punitive activities against the Old Believers strengthened their belief that the eschatological end of time had come.
The second significant work in church historiography was the book "The History of the Russian Schism" (Makarii (Bulgakov), 1889); compared with the works of the 17 th century, it was written not to betray the curse, but to return the Old Believers to the bosom of the institutional mother church. As for the passion for rituals, which were performed by the Old Believers, the criticism of their ideological opponents boiled down to the following, "We are Russians and should acknowledge ourselves obligated to be in accord with the Greeks regarding worship; Consequently, we must have had the division into three parts in the same way as Nikon did, instead of the adopted (on the groundless reasons mentioned above) unified use of schismting" (Golubinsky, 1892a ).
E.E. Golubinsky was a secular historian, but his position was similar to the position of the Russian Orthodox Church because of the ideological influence and position of the state, which saw the support of the autocratic system in the church. E.E. Golubinsky Probably, this is a tradition of the pre-revolutionary school.
One can note the negative attitude to the Old Believers not only in pre-revolutionary historical works, but also in statistical data, for example, in the "Atlas of Asian Russia" (Aziatskaia Rossiia, 1914) , where the negative context is given to the movement of Consequently, the emergence of liberal currents and the growing instability caused the emergence of various points of view of the church schism in Russian society. But the development of social thought was stopped because of the revolution of 1917, which dared to destroy church ideology, establishing an entirely new world outlook and attitude.
Modern historiography and historiography of the Soviet period is less negative towards the era of schism. The Soviet historiographic school is characterized by a description of the phenomenon of the Old Belief as an attempt of the masses to fight for their rights.
During the Soviet era, the study of the Old Belief was not an important direction in history, which is confirmed by the insignificant number of works on this subject.
Humanitarian research in the Soviet era was under a heavy oppression of ideology. As a whole, they depended on the course of the party in relation to religion. Falling into the category of atheistic literature, they contained an athereligious discourse and were closed to a wide range of readers.
Despite this, there were people who were interested in their own history and origin. The drained and devastated Russian Church before the schism remained with the people who preserved it, despite the great and cruel reprisals against the old religion, perpetrated by the Nikonians" (Petrov, 2013). We should note that the attitude of Peter I, S.P. Petrov and F.F. Bolonev to the reforms is generally the same, however, F.F. Bolonev saw the popular force against an alien corrupting influence in the movement of the Old Believers. This is indicated in his work "The Semey" (Bolonev, 1985) . Relying on the works of N.I. Kostomarov and N.I. Nikol'sky, he describes the Old Believers only from the positive side, justifying self-immolation (Bolonev, 1985: 10) .
"Self-immolation is an extreme measure of protest against injustice, it is a provocation of a cornered person. It cannot be explained just by fanaticism, as official propaganda did, and this view is tenacious to the present day. N.I. Kostomarov writes, 'Schismatic self-immolations were exploits that were as much heroic as the determination of the fatherland defenders would be today: it is better to perish in a fortress, blowing it into the air, than surrender to the enemy'" (Bolonev, 1985: 11 Transbaikalia in the post-reform period" (Bolonev, 1995) . In order to see the full picture, it is necessary to consider other points of view on this topic.
It is also possible to classify the listed researchers as Old Believer historiographers.
In spite of the fact that these historians are mainly followers of the Soviet school, ethnocentric discourse can be traced in their works. In these works the Old Believers and their relationship with the surrounding reality are put in the center of the world. The Old Belief draws the attention of scientists of various directions due to its multifacetedness, a huge influence on spiritual culture and the formation of mentality.
In the historiography science the term of the Old Belief is firmly entrenched. The problem of the state and the Old Belief is viewed through the prism of relations between them and state structures. That is how the forming of a government position in relation to the Old Believers is analyzed, the activities of institutional powers and ideological concepts are systemized and studied.
It can be noted that the works of the pre-revolutionary period of historiography are more popular in nature, while the post-revolutionary period differs by the scientific component.
Having examined the different types of historiography of the "The Semey" history, we can come to the conclusion that the Old Believers in their works exaggerate the role of the schism for Russia and negatively look at the modernization processes carried out by the imperial government. The Old Belief in Petrov's works is true faith, while in the opinion of F.F. Bolonev, this is a protest against the oppression of the people by the tsarist government. Differences in interpretation lie in the fact that the researchers, despite the fact that they have a common ethnic origin, differ in the degree of engagement. F.F. Bolonev was more susceptible to the influence of the Soviet historiographic school, while S.P. Petrov focuses on the religious component.
Based on the examined problem, it can be said that these researchers, probably, due to their ethnopsychological characteristics, either wished to become an exponent of ethnonational interests or needed to relate themselves to a community having their own root and to study or join the traditions of their ancestors. It should be understood that a high adequate self-esteem is the natural state of the vast majority of ethnic groups and their representatives. Besides, for a long period of time, the state and the Russian Orthodox Church treated the Old Believers schism extremely negatively. The state for some time saw a danger to the state system in them ... It is because of the strong outside pressure why the Old Believer culture remained conserved in its diversity.
The phenomenon of how the Old Believers became patriots of the socialist system having the anti-state mood against the imperial power before is also interesting. In the era of modernity and postmodernity there was only an ethnographic moment left from the Old Believer culture, despite the fact that there is practically no religious persecution in Russia today. According to eyewitnesses, during Soviet times more ethnic and ethnographic features were preserved than now. This is primarily due to the inclusion of Russia in the global market, as well as the development of capitalist relations. The old forms of traditional belief and management that existed in the Soviet Union, when confronted with the market, were virtually destroyed. Only scattered religious groups and an ethnographic component preserved through commercialization remained there.
That is why it was important to trace the transformation of views on this issue. 
